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on the absence of any discrimination, there let inference
etc., establish its invalidity at once and let the perceptual
experience come to naught. But where the cognitions are
fully supported by discrimination and the like, there infe-
rence etc., cannot make out the perceptual cognition to be
mithya' That a perceptual cognition to be ^ithya' can
be made out only by examining the strength or otherwise
of the fully developed and substantiated cognitions. As
such it is not inference etc., that can establish the mithyatva
of perception.

Hence the objector asks : "Wherefrom does mithyatva
arise ?" We might reply that since there is the ^nyathava-
gama' (apprehension in another manner) we -ergue that mit-
hyatva is established through agama or inference. Then
the objector proceeds to argue thus: "Your argument would
invoive the fallacy of 'anyonyasrayata^. Only when agama
and inference function we have the mithyatva of the perce-
ptual cognition ; only when there is this ^mithyatva', agama
and inference function. Hence the atmavadins should acc-
ept that the ahamkara is only that which is distinct from
the body. If there is the 'tadatmya' between the body and
the aham, the 'atma siddhi' would not have any validity.
As such the "manushyabhimana7 in 'aham manushyah5 is
only 'gauna' or metaphonical or conventional,

Now the reply follows :

Does ahankara have as its Vishaya the self whioh is
distxinct fiom the body etc ? or the self which is distinct
from the prathibasa ? Take the first alternative. Padma-
pada answers : "Even though ^he ^vishaya' of this^ahankara
is that enjoyer who is distinct from tbe^body etc- still we